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A.TuninglIn

1 Imagine a colour television set which has new&mbused. There it sits in the living
room of a house, sheltered from the sun and raiceSt occupies such a prominent

place in the living room, it has developed ratimilated notions about its own

importance. It has met all the visitors that hawme to the house; it has eavesdropped on
all the conversations in the room; it has watcheztyghing that has happened in the
house. But it has never been used. It has nevis letvners push in its plug and switch

on the electricity. No one has ever turned onpgtsaker, so that it could sing and speak
properly. No one has ever adjusted its visionhat it could display a clear, coloured
image.

And so it has sat there undisturbed and has newetibned as a television set. It has
lived all its life in that room and has never digeed what goes on elsewhere outside its
immediate range. It has never caught a vision®fabrld outside and has never brought
it back into its home. It has never become a receand so could never become a
transmitter of words and visions. It is nothing buiseless piece of furniture.

Well that's how people are who never worship Gdaeyido not fulfil the purpose for
which they were created. They never become recead transmitters of God’s
heavenly transmission to us in this world. Theylleges that are spiritually frustrated
and unfulfilled.

2. There is only one activity which we do here arlethat will also be done in heaven.
Whatever else we do lasts only for a while, ohest, for as long as we live here on
earth. But this lasts forever and will occupy ustigh all eternity. In fact, we rehearse
this for as long as we live and even then we ngeeit completely right. This activity is
worship, which is the beginning of a heavenly hiere on earth and a preparation for our
life with God in heaven. Our worship here is preetior the real thing, like learning to
play a musical instrument, like attending schogbitepare for our job, like going steady
to get ready for married life. It's a heavenly wityi which is done perfectly only in
heaven.

3. Worship then is something supernatural, anglsupernatural in three ways. First, it
does not come naturally to us human beings. If weeueft to our own devices, we
would never worship God properly, as it goes agains grain. We would rather worship
ourselves, or some homemade idols, than the I@8ad. So God himself has to teach us
how to worship. In fact, he doesn't just show uwfibis done; he actually does it
together with us, so that we get the hang of inftam. It is then a divine activity, and
we join in with it, like a horseman who rides aingchorse. But more about that later.

Secondly, worship is supernatural, because itdde twith what is out of this world. It
has to do with God and what connects us with Qeat,gs an umbilical cord joins the
baby to its mother and nourishes the life of thieytfaom its mother. Worship is the



divine lifeline of the Church and that’s what makeso important. Now that is

something that those who aren’t Christians candemstand. The ordinary, secular person
is utterly bamboozled by worship. It is unlike amiyg else we do. It isn’t useful for
anything else. It seems a waste of time and endérgyrather boring as nothing much
seems to happen in it. In short, it makes no eaddhse to anybody who is merely an
earthling. So, since they can’t appreciate thetgneportance of worship for the

Christian, atheists sometimes commit monumentaidgs. For example, the Russian
communists banned all Christian activities exceptship without ever realising that

they thereby helped the Church survive and evewetlim Communist Russia.

Thirdly, worship is supernatural, because it i;@t, a divine activity. The chief
celebrant is Jesus our great high priest in thedrdg sanctuary. He leads us in our
worship by representing us before the Father grostssion and thanksgiving (Heb 7:25;
9:25) and by representing God the Father to usdolpmation and praise (Heb 2:12). By
his service in the heavenly sanctuary he leadegether with the angels and the whole
communion of saints in the performance of the helgMéurgy (Heb 2:11; 8:2; 12:22-

24; 13:15).

4. Since it is supernatural, Christian worship matter of mystery. Now a mystery
differs from a secret in that it remains hidden arekplicable, even when you are let in
on it and know a lot about it. St. Paul sums iiru@olossians 1:24 as ‘Christ in (or
among) you, the hope of glory’. It has to do while mysterious, hidden presence of
Christ who is with us and among us. We are in high lae is in us. He comes to us and
does things for us when we gather together in &ame1 He brings the Holy Spirit with
him and ushers us bodily into the presence of &é&vénly Father. So in worship we
come into contact with the Holy Trinity. We coméanthe presence of the Triune God
and share in the ongoing work of Jesus here oh.eart

But worship also has to do with our hope of glahgt is, with our life as sons and
daughters of God in heaven. This life is not ygtaapnt to us. It is ‘*hid with Christ in

God’ (Col. 3:3). The wonder of it is that in worgtieaven comes down to earth in Jesus
and we earthlings are taken up together with him lieaven. We join in with the angels
and saints in heaven as they gather round Godis¢hand sing: “Holy! Holy! Holy!” So
by faith we get a foretaste of heaven; we antieipla¢ glory we shall share as children of
our heavenly Father and members of God'’s royallfaMiilhelm Loehe, a Lutheran
theologian of the nineteenth century, says thisiatiee mystery of worship:

In its worship the congregation feels closestgd ard. There as close to the
Bridegroom as it can get, it leads a heavenlydifeearth, an earthly life in
heaven.

Worship then is a mysterious tuning into heaver logr earth. By it we human beings
become receivers and transmitters of heavenlydgether with other Christians and our
risen, ascended Lord Jesus.

5. When we worship, we begin to do what we werateefor. We fulfil God’s ultimate
purpose for us and his whole creation. We becorfidedd with the fullness of God. It is
therefore the chief thing that we ever learn is the. That's why the first three of the
Ten Commandments cover various aspects of it. Apart worship, our Christian faith
remains notional, theoretical and ultimately unreal



The early Christians spoke a lot about ‘orthodoiow we normally define orthodoxy
as correct teaching about the Triune God, bust ateans ‘correct worship’ or ‘right
praise’. Both belong together. Correct doctrinee&ching the right worship of the living
God. All doctrine achieves nothing, no matter haed and correct and inspiring, unless
it comes from worship and leads back to worshithefTriune God, for, when we
worship properly, we let God be our God and hasgendy with us. In orthodox worship
we join in with Jesus in his ministry as the greigh priest in the heavenly sanctuary.

B. Receiving

1. We call worship ‘divine service’, but we usualigt it back to front when we do so.
We, naturally enough, dwell on what we have tovdeen we come to Church, or hold
our devotions. But that is not really what worsisi@ll about; it is more a matter of
receiving than doing; it is first and foremost wiadd does for us, not what we do for
God. The activity of God lies at the heart of Ctiais worship. Human activity is
secondary and dependent on God’s initiative witinus

This comes out most clearly for me in Luke 22:24-Pffe context here is important for
the understanding of this passage. The story isrs#te Thursday night before the
crucifixion of Jesus. Jesus has just institutedHaly Supper and has just announced his
impending betrayal by one of the twelve. This isaihappens then:

A dispute arose among them, which of them was tegarded as the greatest.
And he said to them, The kings of the Gentiles @gerlordship over them; and
those in authority over them are called benefact®us not so with you; rather let
the greatest among you become as the youngesthaehder as one who serves.
For which is the greater, one who sits at the {aisl®ne who serves? Is it not the
one who sits at the tabl&ut | am among you as one who serves.

The last sentence interests me here. Note thentresese of the verb. It indicates
continuous activity. The service of his discipledased on their ongoing service by
Jesus. In Holy Communion Jesus is present as thargeof his disciples. Even though
he is their host and they sit as guests at hig télel waits on them and serves them. He
attends to them; he sees to their needs; he fth#lis wishes; he nourishes them; he puts
himself at their disposal. And not just then. As nsen Lord he continues to serve us,
whenever we visit him as guests in his house.ldu#te enormity of that sink in for a
moment! Jesus serves you in worship. He works dor, e ministers to you. Unless you
see that, you won't make any sense of the architedf our churches, our orders of
worship, and the whole business of worship itdd#re your Lord Jesus rolls up his
sleeves, lends a helping hand and puts himselbté vor us.

2. Well, what does he do for us in the divine seV?i There are two simple ways of
looking at God’s service of us in worship. Firaly @rder of worship is designed to show
what God does for us there. Secondly, the gospgesttell us how Jesus ministers to us
in worship as he once ministered to the peopleirgtine.

Take the common order of worship. It bears witneghe mysterious presence and
activity of the Triune God with us. It begins withe Invocation that announces the
presence of the Triune God. After that the maireattalls on what God does. He



makes us his children in baptism, forgives ourirsithe Absolution, and receives us as
beggars of favours from him in thetroit andKurie. In theSalutation we acknowledge
our Lord Jesus as the chief celebrant and liturgisur worship. After that our heavenly
Father speaks powerfully to us in tReadings from the Scriptures and in tisermon. He
listens to our requests for his help in Brayer of the Church, gives us the body and
blood of Jesus for the healing of our bodies andisso Holy Communion, and dismisses
us with the blessing of His Son. So worship is gsverst and foremost God’s gracious
doing. He does, to be sure, judge us, but onlyderto give us more of himself and his
blessings. Here the Gospel happens for us as weveea portion of God’s measureless
grace. Here we are encouraged and invigoratedetheald helped, revitalised and
enriched by God. God is the doer and we are thectdbpf his activity; God is the giver
and we are the receivers of his spiritual giftego

The Gospel stories also tell us how Jesus serveswsrship. That's why they were
remembered, retold, and included in the New Testhmvhich reports only a small
fraction of all that Jesus said and did. They dpst tell us what Jesus did for people
some 2,000 years ago, but also inform us about lmdabntinues to do right now in the
church through the operation of his holy word amellife-giving sacraments. His
ministry, his work, you see, did not end with hesath, resurrection and ascension. That
was merely the inauguration of it. St. Luke makes tjuite clear in his two-volumed
history of the Early Church. In his Gospel Luke Ishdwn how Jesus served people by
teaching the good news and healing the sick in laodlysoul. When he begins Acts, the
second part of this history, he refers to what hetevin the Gospel. He says: “In the first
book, O Theophilus, | have dealt with all that 3dsegan to do and teach until the day
when he was taken us, after he had given commaridimengh the Holy Spirit to the
apostles whom he had chosen”. In other words, Jasusues his ministry through the
means of grace in the church. He continues to tdaelgood news of God'’s grace and to
heal broken people in his hospital, the churchth®a, each Gospel story has its obvious
point of application in worship, for we believe thiae same Jesus is now physically
present and active in worship as he was then iesiaé (Matt 18:20).

3. With Christ’s service of us in our worship conaesost remarkable reversal of roles.
In the Old Testament, God had commanded Daviddtitiree the Levitical choir to sing
his praises as daily the burnt offering was presgkon the altar in the temple. The choir
announced his presence, proclaimed his acceptdinig people and rejoiced in his
grace. Well, this order is reversed in the worgfifhe new age. According to Zephaniah
3:17, God delights in his people and rejoices ¢hvem with singing. The prophecies of
Isaiah come true wherever the gospel is proclair@edl rejoices over his people as a
bridegroom rejoices over his bride (Isa 62:5; 89.1Whenever we meet for worship
God is overjoyed to have us with him. He rejoicess and expresses his approval of us.
He voices his delight in us and enjoys our compamyg his enjoyment of us doubles our
enjoyment of him, so that our joy is full. He theas instituted the divine service, so that
he can rejoice in us as his dear children.

Worship is God’s service of us. It is what the TiBuGod does for us and gives to us who
have confidence in Him. In worship he gives us astof himself as we can receive this
side of heaven so as to prepare us for eternataaty with him in heaven. It is the place
where he communicates his wonderful grace to humearys.



C. Transmission

1. A television set does not remain inert as ienees its transmission. The same
electricity that transmitted the vision helps itee/e and reflect the transmitted vision.
We, too, cannot remain passive and inert in worshe are affected by God’s impact on
us. We are, in fact, bound to react and respoheeitegatively or positively to God’s
dealings with us. That’s rather obvious, even tlnoting priority of divine activity does
not always receive enough emphasis in our undatistgrof worship. We tend to
emphasise the human side of worship too much tdetrament of the divine side, which
should, however, always receive most weight. Whatw in worship stems from what
God does and corresponds with it. We don’t takarthitive in this, but merely go
along with Jesus; we follow his lead. He’s our k=aith worship, our chief celebrant.
What's more, we can’t do this by ourselves withitngt help of the Holy Spirit, any more
than the television set creates its vision byfitaethout the help of the electricity which
can alone enable it to receive and transmit it®riOur service of God in worship
depends on his service of us. It is empowered dHibly Spirit.

2. Our order of worship makes this quite cleardoln it we first react to God’s invitation
by gathering in his presence; then we react totfez of forgiveness by confessing our
sins; we react to God’s acceptance of us by sintiaggreatGloria and other hymns of
praise; we react to God’s speaking by listeninthfally to him and confessing our faith;
we react to God’s generosity by offering ourselaed some of our money to him; we
react to God’s offer of help by asking him for helprayer; we react to our entry into
the presence of our heavenly Father by joiningttogrewith the heavenly hosts in
singing theSanctus; we react to the gift of Christ’'s healing body aelansing blood by
gratefully receiving these gifts and surrenderingloves to him inthe Song of Smeon;

we react to God'’s blessing by going out into theldvand serving him in our daily lives.
So our order of worship not only tells us how tspend, but also helps us to respond
appropriately to God’s presence and grace.

3. We aren't left to our own devices in all thise\éin in with our fellow Christians and
are led by the Holy Spirit who prompts us and emgevus in our worship of the Father
through the Son (Eph 2:18). The Holy Spirit helpgeact appropriately and respond
properly. He directs our worship, so that it letsdGe God and is rightly attuned to the
ongoing ministry of Jesus. What's more, he turnsvaiwle life into a single act of
worship, a continual song of praise about our giaeheavenly Father for the whole
world to hear. So by helping us receive God’s hevEansmission, the Holy Spirit
makes us into living transmitters of that transmoiss

There are many people who participate faithfullyviorship but complain that they don’t
get anything out of it. | guess we’ve all felt thedy at times. What we forget is that the
work of God is invisible to us. We don’t noticehitjt only know about it, because he
himself tells us about it in his word. We may setigeresults of it, as we sense the
results of our nourishment from breathing and egtiut we don’t see it happening. |
feel that it is just as silly to complain about hbaring, useless, and unpleasant church
worship is as to complain about how boring goodife or how useless sleep is, or how
unpleasant medicine is. Like good food, proper Wwgrgs not meant to entertain but to
nourish us, and we can often be best nourishednay we most dislike, like broccoli or
liver. Like sleep, worship may seem dull and itaedfés often escape our attention, as



they can be as much physical as mental or emotigifigr all, God instituted the
Sabbath in the Old Testament for physical, andusatspiritual rest, refreshment and
fellowship. Like medicine, worship is at times uegbant and uncomfortable, just
because it attacks, destroys, and heals the ewd.i®od does not necessarily give us
what we want, but what we need in worship. So, ghal for one, am always grateful if |
feel that | have got some blessing from worshgmlnot unduly disturbed if | feel that
I've got nothing. The benefits of worship are a tevadf faith and not of sight.

5. Our worship of God here on earth is unforturyaédlvays rather clumsy and
inadequate. Our reception is poor and our transomss poorer. Our worship is more
like learning to play a musical instrument thanypig a symphony. But that does not
matter. The validity of it does not depend on duility and performance but on Christ’s
expertise and skill. What matters is that he geight for us. We won't be able to get it
all right this side of eternity. Our whole life thnés a matter of earning, bit by bit, how to
appreciate, enjoy and worship God. None of us iexqert in worship; we are all
beginners. At best we can support and encouradeather as we learn to worship by
worshipping together.

Conclusion

To conclude, let me tell three stories to illustrdite purpose, nature and importance of
worship.

1. First a story about the purpose of worship. Stieey is told about Prince Vladimir of
Kiev in Russia. At about 1,000 AD he decided thatancestral religion of his people
was no longer good enough. So he sent ambassadarsdahe world to assess the
claims of various great religions. First they wenMecca where they examined the
worship of Islam. But they found it too severe,ldaamd gloomy for their liking. Then
they went to Rome where they learned about RomamoGeism. They found it better
than Islam, but it lacked a sense of heavenly mysted beauty. Then finally they went
to Constantinople where they experienced Orthodorskip in the great Cathedral of
Holy Wisdom. They came back from there, all excitad reported to their King:

We did not know whether we were in heaven or otheéor surely there is no
such splendour or beauty anywhere upon earth, \Weotaescribe it to you only
this, we know, that God dwells there among menthait service surpasses the
worship of all other places.

So Orthodoxy became the religion of Kiev and Ruddi&e that legend, because it
reminds me about what worship is, the mystery af’'&beavenly presence with us on
earth.

2. The second story comes from Luke 24:13-35.thésstory of the appearance of Jesus
to two disciples on the road to Emmaus. You remerhbe/ Jesus joined them as they
travelled from Jerusalem and discussed the evéi@sad Friday and that Easter
morning. They did not at first recognise him. Evemen he showed them from the Old
Testament that the Christ had to suffer and dieredfis coronation as the heavenly King
of he world, they still did not catch on. They onicognised him when he took over the
meal in their home, as if he were their host, tomad, blessed, broke, and gave it to
them. Then their eyes were opened and he disagpfare their sight. Luke calls this



the breaking of bread, which is his name for thedlsoSupper in the book of Acts. He
does this, because he wishes to suggest that ve tie same boat as those two men that
Easter Eve. Like them we have heard about thenedion of Jesus but are unaware of
his presence with us until he teaches us aboutgtiiiniem the Holy Scriptures and

reveals himself to us in Holy Communion. So evanettwo Christians meet together in
the name of Jesus, the risen Lord comes to thenmakes himself known to them.

Every act of worship is an Easter celebration whexeneet with our Lord and get to
know him as he sets our hearts aflame by his spga&ius and opens our eyes to his
presence with us by hosting his meal for us. E®&myday the risen Lord appears to us as
he did to them.

3. Lastly, an incident which illustrates the imaorte of worship and the folly of its
neglect! Some time ago my wife met up with an olefd whom she hadn’t seen for
years. In the course of their conversation my wigeovered that she was living with her
two children in Adelaide, while her husband livedmnor less permanently in Canberra.
They saw each other occasionally, but they livedtig@part. It occurred to me that
many Christians are like that. They are like a medrcouple that refuses to live together
after marriage and so does not share a commorThiese Christians are baptised and
confirmed but seldom worship, pray, or receiveltbed’s Supper, because they regard
all that as an unnecessary business and burderedaigation, rather than a marvellous
privilege and the highlight of the Christian lifeurely a Christian who doesn't interact
with God and doesn’t enjoy the lively intimacy whim that comes from worship is as
stupid as a married man who lives apart from hfe.wi

Ultimately, worship is nothing but our enjoyment@bd. The Westminster Catechism
begins with the question: “What is the chief enanain?” The answer is apt: “The chief
end of man is to worship God and enjoy Him forévir the final count, they amount to
the one and the same thing.
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